in combination pose a dilemma that Puri leaves unaddressed: how will the redistributive justice that this critique seeks be possible without strengthening the agency of the state? Here Puri does not engage sufficiently with the paradox of queer and other radical movements that, quite reasonably, want both more and less state in different realms.
More troublingly, Puri calls into question perhaps the most hailed aspect of the Naz judgment, namely its finding that "constitutional morality" rather than "public morality" provides the sole touchstone for the adjudication of rights. Puri sees constitutional morality as "profoundly tied to the sanctity of the individual over the collective in ways that do not travel well across time" (144), arguing that while individualism may have promised liberation over collective caste, religious and gender oppressions in the years following independence, it now looks suspect in a postliberalization India. Puri is too quick to dismiss individualism, too ready to see it as irredeemably yoked to neoliberal imaginaries. No one who has read the now iconic suicide note of Dalit student leader Rohith Vemula (2016) could have failed to have been moved as much by the profound individualism of his aspiration to be a science writer, as by his determination to utter the collective rallying cry of the Dalit community: "For one last time, Jai Bheem." Far from being reducible to individualism, constitutional morality references a dialectical relationship between individual and community, embedded in the Indian constitution, which continues to fuel the radical politics of contemporary India.
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